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SCENES FROM THE LATER WANDERINGS 
OF ODYSSEUS 

That the most poetic of all the Greek philosophers should also be the severest judge 
of the poets was a perpetual embarrassment to his disciples and an invitation to 
enemies who could never have found their way into the difficulties of his thought. At 
the hands of Colotes, an early Epicurean, Plato became the butt of his own 
asperities;' the allegorist Heraclitus, showing equal contempt for Plato and for 'the 
Phaeacian Epicurus',2 found that philosophy lent itself to vices for which the Iliad 
and the Odyssey had no name. Proclus, in his Commentary on the Republic, has the 
task of reconciling Homer with Plato,3 and of showing that the mythopoeic faculty 
is an instrument of the profoundest thought in both. 

The discovery of Plato as an allegorist could also excite the creative powers of those 
who had to defend him. Porphyry, for example, was one of the first apologists for his 
myths;4 he was also one of the most ingenious critics of Homer. The object of this 
paper is to show how the marriage of one Platonic metaphor with a group of Homeric 
episodes could inspire all forms of literature in the school which flowered for the first 
time in the works of an author greater than either Porphyry or Proclus, and one who 
had extolled his most famous pupil as a combination of exegete, critic and poet.5 

I 

'Let us fly to our own dear country'6 exclaims Plotinus in the earliest of the 
Enneads; not his own words, but how should a Greek embark upon an arduous 
course of philosophy if not with a line from Homer? Plotinus makes his intentions 
plain by likening Homer's Odysseus to the human mind which forsakes the delusive 
pleasures of the senses for higher joys and an everlasting home: 

EL yap TLtS &EtSpdaot Aafelv S3ovAdojevoos CO d?AqOtvov, ota EltowAov KaAoO6 ?' vSaros 

rXOVupaVOV, ov Aa]ev /3ovA7OEL, Os 7TOV TtS /Vb0OS, SOKcE /xot, avTrrTETat, bUs ES' TO KaT)w roV 

pevlLarTos dqbav)s EyE7T(ro, rTv aVrTv oS) rp Orov 6 EX)O LEVOS Trv KaWV aov drT Kal /If datlEts 

0v Tr) O7Jl6arT, 7T 8E bvUX,i KqcTaVaSETal E(l OKOTELVa KaL aTEp7rrT reT vrW fidO, a evoa TVqAOS [Kca] 

ev aov xe'vKtv Kal evTCava KadKel OKaiLs avvEorTaL. be?vy()Utev 8 q(SiA7v es 7rarTpSa, dAqO7'a(repov 
av Tts TrapaKceAEoLTo. Trs ouv v7) 'vyY ; Kal Trr ava6o/'EOa; olov &aro tudyov K`pK*qS 47Jalv 7) 
KaAv4oVS 'OSvaaebvs alvLTrrTOEVoS, SOKE?L lot, eErivaL OVK adpeaOeS, KaiTarol E-XCOV sovas St' 

OgLItXrwV KCat KaAAEt 7roAAo alaOrTUr auvicv. 

(Enneads 1.6.8.10) 

The purposes of the philosopher make him careless of confusions which would 

1 See Macrobius, Comm. in Somn. Scip. 1.9.9. and Proclus, Comm. in Rem Pub. ii.105ff. 
(Kroll). 

2 Homeric Allegories 77.5 and 79.2. 3 Comm. in Rem Pub. i.69-205. 
4Proclus, Comm. in Rem Pub. ii. 106ff. and A. J. Festugiere, Proclus, Commentaire sur la 

Republique, iii (Paris, 1970), pp. 47-52. 5 Porphyry, Vita Plotini 15. 
6 The closest resemblance in Homer is Il. 2.140; however, it is clear that Plotinus is thinking 

rather of Od. 5.37 and 5.204, which contain the formula f('A7-v eis Trarptla but not the verb 
bivyotLEv. This is a sovereign instance of a principle which will be used in other parts of this 
paper, that the citation of a phrase in a certain context may involve a further allusion to other 
contexts in which this phrase occurs. 

Here, as elsewhere, I underline all words and images that will be treated or referred to in this 
paper. 
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have puzzled the rigorous allegorist. He has no use for stopping-places on the 
journey: he does not make any difference between a goddess and a witch, and he does 
not observe that Odysseus came to Calypso as a refugee from the troubles and 
indiscretions that had previously driven him to Aeaea. These intermediate stages 
provide no opportunity for the cultivation of wisdom, as they do in Heraclitus (Horn. 
All. 70-3) nor for the proof of his practical virtues, as in one of Horace's better- 
known epistles (1.2.17ff.). Plotinus expects his mariner to plot a direct course. 

The end of such a course is to be the exchange of present illusions for the intelligible 
realities. This is, indeed, the task for every Platonist, and is represented, as everyone 
knew, in Plato's little myth of the philosopher's emergence from the Cave. Nourished 
by Homer and Plato, the fancy of Plotinus guides the labouring soul from Hades to 
the upper world,7 from EIKaacLa,8 the mere guessing among the aKtais or UKOrTEvd, to 
an eternal realm of light. When he draws expressly on Plato's fable, it is turned against 
the 'Gnostics', who are prisoners to the charms of KaA(Dv awoladrwv (Enneads 
2.9.17.27), believe that the world was created by the soul through its own E'6WAov,9 
and yet are bold enough to taunt Plato as one who has failed to fathom the a/3os 
of the intellectual world:10 

cs yap Trs dapXatas 'EXAArqvLK7s OvX 7TTroLdEvoL TavrTa aKEvwpoUvratL ES8OToTV Gaci)s T(i)V 

'EAA 4vwv Kat drarqT s Ae,yovrcov avaf3daeLs (K TroV G7TrAaov KGa KaTa fpaxv Elt Oeav 

dXrlOearepav ftiAAov KaL fidAAAov 7rpoLovUas. (Enneads 2.9.6.9ff.) 

The quarrel of Plotinus with the 'Gnostics' was a long one, and was doubtless 
marked by the frequent exchange of such traditional commonplaces. It is a charge 
made more than once in the course of Enneads 2.9 that the Gnostics have 
appropriated the imagery and language of Plato's dialogues for an illegitimate use.11 
Contemporaries who were acquainted both with the lectures of Plotinus and with the 
occasions of their delivery would therefore have had little problem in detecting the 
voice of Plato behind his philosophical rendering of Homer in Enneads 1.6. The 
journeys of Odysseus become one journey, and this in turn is conflated with the ascent 
of the philosopher from the Cave. 

The school of Plotinus produced at least two other works in which passages from 
the same poem are found in collusion with the same thoughts of the same 
philosopher. Both the long treatise of Porphyry and the verses of an ingenious 
admirer show that the methods of Plotinus were considered inexhaustible even where 
they were most sedulously applied. 

II 

In Porphyry's Life of Plotinus the philosopher is honoured with a versified encomium, 
which, in spite of its prolixity and its meticulous imitation of human models, is 
imputed to the Oracle at Delphi.12 The following lines are marked by a use of Homer 

7 Cf. in Enneads 1.1.12.32ff. the symbolic use of Heracles, who is divided between Hades and 
Olympus. The figure of Heracles briefly advances in the Oracle of Apollo (see next section), when 
the author praises Plotinus for his dptOtosg daE0Aov (VP 22.59). 

8 Republic 7.534a. Cf. Republic 7.515a. 
9 Enneads 2.9.10.19ff. In the passage quoted, Plotinus makes the lover of mortal beauty repeat 

the primal sin of soul or Zo&t'a who either enters or illuminates the underlying darkness, leaving 
behind an EtSoAov eLSCWAov. o1 Vita Plotini 16.9. 

" Plotinus goes on to charge the Gnostics with plagiarism from Plato's images of the afterlife, 
and in Enneads 2.9.4.1 alleges that they misuse the term 7TrrEpoppv raaaa from the Phaedrus. 

12 On this Oracle see: J. Bidez, Vie de Porphyre (Ghent, 1913), pp. 122-6; R. Goulet in L. 
Brisson (ed.), Porphyre: Vie de Plotin (Paris, 1982), esp. p. 395 for Odyssean references; J. Igal 
in Emerita 52 (1984), 83-115: 'El enigma del oraculo de Apolo sobre Plotino'. 
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which, if it is not the densest in the poem,13 has been commonly agreed to be the most 
striking: KVOo 

p?EOCOv SE 7roAv0Ao;o3o(o O KVO0ttOV 

ptwad evos T'pacTrTLeaatv es dova VV'XVTOV aKT7rj 

V7IXE' i7TELyd0/LVOS 8tr1ov 0a7Tro vodaotv datATpCv 

oT77p'Lat KaOaprfs vUX1s evfKatcaTra OLt7V, 

IXt Oeoio aEAas TreptAdA7TreTaL, IXL etfLtoares 

iv KaOapOi a7dTaTepOev dAATpoavvr's/ det0faLL'TOv. 
Kal T7OTE LEV aKalpOVTL 7TrKpOV KV1L' E~V7rcTav^al 

alU.o0OTOv lotdTOLO Kal darLpcWv ItAyywv 
EV teaL'TOlGl KAVOUVOS dVWLCfaTOV TE KVUOOxLOV 

7ToAAdKLs EK piaKdpWv ioavOOr aK07oTrs yyvlJO vaLwv. 

7TOAAaKL aEO VOdolO goAas Ao7FUalv daTaprois 

LEtElvaS 4opEaEOaL, EpcorJv a(fOETEplVv 

OdpOoTOpo dv ava KV'KAa Kati al Lporov olt ov aElpav 

aaOva'oL OaiLV7)v awLE tiV aKTLva 7TopOVTes 

oaaolatLV SEpKEgOaiaL WrM7 aKcoTL7s AvyaL`s. 

ovs cTE 7raLT7r17'7Yv fSAESbapv eXE vrjvpULOs V7TVOS- 

aAA' dp' d7ro flAeXedpwv 7reTdaas KAnliSa fapEiav 

dXavos ev 8v1'aot (opE?VpEvos ESpaKes o0(ao7 

7roAAa TE Kai XapifeVTa, Ta KEV pea OVTLS { SOLTO 

advOpW7Tcov, arot ao4i7'qs t LaLj7TOpes ETTrAEv. 

(Vita Plotini 22.25-44) 
Annotators have never failed to compare this with the coming of Odysseus to 

Phaeacia;14 the resemblance is a profound one, and is signalled by the most obvious 
of the verbal repetitions. For Homer too can tell us of a hero who has heard the many 
voices of the deep, and now strikes out with zeal for the headlands: 

vr?XE 8 'sTiELyodjevos TTOOtV 77TreLpov E7gTLfrjvaL ... 

ri'dvas TE wapaTrAjyas ALE'vas T OaAaacTrs 
(Od. 5.399 and 440) 

Father Igal extended this line of argument when he cited the brief remarks which had 
been made upon the Homeric scene by Maximus of Tyre. His observations are rather 
enhanced than diminished when we perceive that there is as much play in this Oracle 
with the thirteenth book of the Odyssey as with the fifth, and that if we read it 

according to Porphyry's own interpretation of the later book, we shall detect a subtler 
purpose than the single-stranded allegory of Maximus would have prescribed. 

Although the wisdom and fortitude of Odysseus could not but endear him to 
philosophers, it was well known that the man of many devices was also a man of 
many crimes. These could be rehearsed by any reader who had admired the strength 
of Ajax, the wit of Palamedes or the tender innocence of Priam's daughter. In the fifth 
book of the Odyssey, it is only with the appearance of Leucothea that he becomes a 
proper subject for his admirers: before that he is propelled he knows not whither, 
giving vent to the most unmanly lamentations, and under the ban of one of the 
greatest powers on Olympus. It is therefore not unnatural that Maximus should 
represent his labours as those of a fallen spirit, doomed to wander without a 
destination, and discharging its burden of miseries only when reason bears it to the 
shore: 
KaTrarreaofva yap 7 bvX7' e['L TOVTovl TOl ' OopvfKov, Kalo 3ovaa Eavr7rv Trr' adf7Xadvov of)opetiaOa 

13 For the greatest density see VP 22.48-54, cited below. 
14 Bidez, op. cit., p. 123; Igal, art. cit., passim. See also R. Lamberton, Homer the Theologian 

(University of California, 1986), p. 133; Brehier's edition (Bud6), i.25; Armstrong's edition 
(Loeb), i.66. 
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KtVlaTOS, Vj?XETTaL OVUaKVEVUTOV IrTAayos' ?7' ds v avTj q i0Aoao,bta Vr7TOO7'TaL viroAaozvaa 
TOVS EavTrj A,oytaULO9s, Wcarep TO Kpj,Efitvov T' 'OSoVaeli s AevKoOea. 

(Discourses 11.1 Oh Hobein) 

Maximus does not dwell on the subsequent hardships which are narrated in the 

Odyssey: what can there be to harm us when philosophy has released us from the 
8vUEKVEvaTo v rrACayos of human appetition? The veil is a means of egress from the 

sea, rather than a defence which allows the hero to swim unharmed. 
Porphyry's Cave of the Nymphs would appear both inconsistent and obscure to one 

who read in the expectation that Odysseus would appear everywhere as a paragon of 

philosophical virtue. Such a reader should note that when Odysseus arrives in Ithaca 
he has not yet secured the possession of his kingdom, let alone such peace as the 
philosopher could liken to that of his own everlasting home. The sage is but at the 
beginning of his most important labours, so long as he is hampered by the shadows 
of the world. Of these the cave is a symbol, and a pleasant one at that, since it partakes 
of eternal beauty; but to embrace it would be to fall for the mortal likeness of 
immortality, and the mind that penetrates its dark recesses will be repaid with neither 
instruction nor delight: 

OOEV OLKELWo ErTT aOVTO V v ptrOetr davrpov ETrrjpaTov tLEV T7) EVOVs EvvyxTV VOVTt Lad T7jV TcV 
eELov W LOeitv, 7jEpoELaS OE (UKO07OVV7T 7r)T vrrodOpav avrov Kal Els a7vrTv ELtati('L T-o vW. 

(Nauck, Porphyrii Opuscula, p. 59.21ff.)1' 

In Porphyry, as in Plato, the beginning of contemplation is a deliverance from 
illusion: as in the passage quoted above from the Enneads, mere perception is 
contrasted with intellectual contemplation, eternal forms with the perishable beauty 
of the Cave.16 

The egress from the Cave of the Nymphs would perhaps have been impossible 
without some token of divine concern: 

8LOLKEiTai sE KLat o KoatgLs V7To voepdas q9(vasws povraEL dst olJ Kal daLOaAE d'yodeEvos, ad' qs 
Kal ra VLK7)7Trpta 7TOiS adOA7TaiLS TO7V lOU O 8O'o7a KaL TdyV roAAtdV TOrvwv 7o dKOS. 

(p. 78.12ff.) 

The olive is the emblem of Athena and the earnest of her protection (p. 79.5): it is 
also the tree whose boughs are plucked by the suppliant in the hope that its brilliant 
wardrobe will befriend his prayers for light: 

Kat ev Tais ATraveiats Kal LKE7Tr7pLaLs rds 7rrs cAaL'aS OaAe[as `Tpo7TEVOvaLV, ELS TO AEVKO avErois 

TO UKOTEiVOV T'iV KLV8VVWcV TE7afadAAELV OTTE7vdlOEVOl. 

(p. 79.1-3). 

The olive, as the light of divine intelligence, leads the contemplative out of his cell in 
the steps of Plato and Plotinus: 

7Tapa7rev?'Tev?TaL T77 eLKOVL TOV KOU/LOV 7T) avTpr) UaVOfJoAov kpOVTEo?S OEOV 7) IAcda. 
(p. 79.7ff.) 

But Porphyry uses its other properties, going beyond his master's commentary, when 
he makes Odysseus the picture of a soul not merely rescued, but redeemed. When the 
hero sits beneath the olive he gives notice that he is now prepared for philosophy (p. 
80.9-10), and, as suppliant, he receives the answering promise that he is now free of 
his sins: 

15 Compare vTrofdOpav... T7) vui with T79 vc fadOr1 in Enneads 1.6.8, cited above. 
16 For allusion to Plato see p. 61.17. 
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SLo T701TO, otlLa., Kal TOV (dpOKVVVOs E7TvdtwrvJaav TOv ALLEva' 

0dpKVVOS e E' TLS E(JTL ALUr1V, dAioto yg'poVTOS, 

ov 87 Kal OvyaLrepa ev dpX j r)s 'OSvaaCEas Tr7V Odoaav EyeveadAyrlaev, 'd' ?rs Kv'KAwcO, 
ov 6 0aAXlov '0Ova7e7s dhdaaev, Iva Kal aXpL Tris rarpl8os vTrr 7 r7t rv dlap7raTld 

lLvr7ltLdvvov. EvOev avrrG Kal 7 V7TO 7rrj TEal a KaOeSpa olKEla si LKETr) TroVt OeoV Kal tTO T7rv 

LKeT77piav daTo,LELALUoTtao,Ev TOrv yev0OALov 6ai'4ova. (p 80.2ff.) 

Through his previous tribulations Odysseus has appeased the wrath of 'marine and 
material deities': he is now to achieve his victory, and to consummate it by a final 

journey, which is barely hinted at in Homer's poem: 

Iva yvvwoOELs TWYV paKEwv KaOEA-r rrdvra Kal olV)' OVTuir drraAAayy, TOJV TrOVwv, dhA' orav 

7TavreArs ;~aAos yEv7qraL Kat a7TELpos OaAaaat'Lv Kai evvoAwv Epywv, oS9 7TTVOV 7hyeilaOa elval 
T7rV Kw7Trv Sla T7rV TV evaAwv o'pydvwv. (p. 80.21ff.) 

Porphyry is therefore at one with Maximus in his opinion that it was only the end 
of his voyage that made Odysseus a pattern for the philosopher. In this distinction 
they cannot have been alone, since the word rrTav-4, which combines the notions of 

wandering and of error, appears to have been employed with a tacit allusion to 

Odysseus in the Seventh Epistle of Plato,17 and even Heraclitus makes an instructive, 
though inaccurate, connexion between the apparition of Hermes and the emergence 
of the hero from the waves :18 'Ap.,AEL TO rrp7rTOV EK TrS VEWS dvloVTL Kal 7rrAaiLov 

OvrT Tols TrpoOVpor 'Eptkirs ECo/LarTaL, TovrTETLv 6 ?4,Popwov Aoyos. 
(Horn. All. 72.4) 

Odysseus was, of course, a different man to his admirers and his detractors, but 
there were two descriptions under which he would be recognised by all. He was the 
man who had been tossed long and ineffectually on the billows of misfortune; he was 
the man who owed his rescue to the gracious intervention of the gods. In Porphyry, 
as in Maximus, the erstwhile sinner acquires the perfect attributes of the sage. 

Had our Oracle merely turned Odysseus into Plotinus or Plotinus into a hero, it 
would have been an indifferent allegory: what it rather implies, however, as we can 
now show, is that even the highest fancies of the poet are unworthy of one who can 
rest his eyes on eternity amid the storms of life. 

We have already seen that Plotinus does not escape the sufferings of Odysseus near 
Phaeacia: he does, however, escape the helpless agonies of the unenlightened soul. 
Even when he passes Charybdis (adarqpv LiA'yywv) he is threatened but not diverted, 
and his insight (rrpa7TreaUa) makes him proof against the turmoil which is the nature 
of the element, not the outcome of his sins. With adverbs such as rrapt7r rrqv and 
TroAAdaKLs the poet shows that the journey is to encompass a whole life pursued 
adrovda6rv dALTrpdv, and light and darkness are set before Odysseus throughout the 
poem, as Porphyry and Plotinus set them before the Ithacan hero. Here, as in the 
Enneads, the voyage itself is the ascent from Plato's Cave. As Plotinus strives like the 
shipwrecked swimmer in the fifth book of the Odyssey, his eyes retain a shrewdness 
which is denied to the fortunate sailor of the thirteenth: 

KaL TCr)t V'77SVULO V7TVOS CTI 3XAE?;adpOtGLV E7Trtre. 
(Od. 13.79)19 

17 Epistle 7. 350d, with note in the Bude edition of Souilhe. On the voyage of Plato see further 
n. 35. 18 This is not the first occasion of his leaving the ship in Aeaea: see Od. 10.146ff. 

19 Od. 13.79. Henry and Schwyzer, Index Fontium to Oxford text, iii.466, cite I//. 2.2, where 
the formula v Svpuos- Vurvos has the same metrical position as in VP 22.40, but the word 
XhAE,dpwv does not appear. 
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This striking reminiscence is not observed by the annotators of Porphyry, though 
Homer's line was alluded to in oratory, and must therefore have been sufficiently well- 
known.20 Porphyry would have found it easy enough to make sense of the echo: 
Odysseus when ferried to Ithaca was still sleeping, still a novice in contemplation; 
Plotinus, the true philosopher, was self-sufficient even in the waves. 

Perhaps we should rather say that the sufficiency of heaven is never withheld. We 
are reminded, not of anything in Maximus or in the kingdom of Alcinous, but of the 
thirteenth book of the epic and of Porphyry its interpreter when we hear that the 
philosopher is piloted by a divine mark which is at once the goal of a journey, a source 
of illumination and a beacon to all who wish to fix their eyes on a point above the flux 
of life. Plotinus is his own olive-bough when he dissipates the aKoTlrjs Avyact's; 
continually enlightened by the aKoT7ro, he need not wait, like Odysseus, for the 
guidance of a single, elusive power. 

For Odysseus, even in Ithaca, is in danger of losing his senses to the world. It is 
Homer who tells us how the sleeper failed to recognise his own kingdom, and did not 
discover the truth until Athena drew the veil as a triumphant peroration to her 
description of the Cave: 

dYXOtL 6' aLUrjTS vrTpov E7rpaTov r'EpOELSCS, 

ip6v VUv<pdawv al VL'daSEs KaAEovTa ... 

"Q elTrova Oea oKrKao' 7repa, eloaTro SE X<OcV. 
(Od. 13.347-8 and 352) 

The sequence EppoEl8E'S... iepa might be taken to imply what Porphyry holds, that 
the Cave itself is a source of blindness. Maximus also is critical of Odysseus, since, 
having come to shore in Phaeacia, he took the banquets of Alcinous for the food of 
immortality.21 The dangers of preferring sense to intellect are expressed in a simile 
drawn from navigation by the second-century Platonist Numenius, who is known to 
have used Odysseus as a symbol of philosophical endeavour :22 

Just as if a man sitting on a vantage-point were to glimpse a small seaborne vessel ... alone in the 
midst of the waves, so it should be if a man would approach the Good ... But if anyone, taking 
pleasure in things of sense ... should flatter himself that he has come upon the Good, he is 
completely in error. 

Odysseus throughout the Odyssey is the man who is not what he seems, a roving 
illusion. In Phaeacia it is his patroness Athena who conceals him in an artificial 
cloud: 

i'a evTrAoKaloL, Etvq OEoSo, 
3 

pad 
o 

aXAvv 

OE7TreiL'qV KaTEXEvE <LAa opovEova EVL Ov/lc) 
(Od. 7.41-2) 

Neither the hints of the poet nor those of Porphyry are forgotten in the Oracle, 
which gives Plotinus a penetrating vision such as neither mists nor darkness could 
impair.23 At 1.43, the words IroAAa re Katl apLevra describe the objects of 

20 Xen. Anabasis 5.1.2. The point holds whether the speech is real or fictitious. 
21 Discourses 22.1a-2a. Cf. 10.7b and 12.6c. 
22 Numenius, Fr. 2 (Des Places). For Numenius on the Odyssey see Frr. 30-3 and remarks in 

Lamberton, op. cit., pp. 318-24. Fr. 2 may have inspired the imagery of the Oracle, but Fr. 33 
does not suggest that Numenius would have interpreted the earlier adventures of Odysseus as 
examples of human infirmity rather than virtue. We cannot, however, exclude the possibility that 
second-century authors anticipated the exegesis of Porphyry, since Maximus does not regard all 
the actions of Odysseus as equally worthy of praise. 

23 If we read, with Wolkmann, OKediaaa K:rAi8a gapelav, the allusion to Homer is all the 
more striking, as the above citations show. 
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philosophical contemplation, which are more beautiful and more lasting than those 
that present themselves to the senses. The multitudinous contents of the intellect, and 
the beauty that it discloses to contemplation, are frequent and important themes in 
the Enneads: the Oracle seems to intimate that loveliness such as that of the Cave, 
which deceives us with its counterfeits of the Forms, will be as nothing to the 
philosopher, who beholds the Forms themselves. 

The Cave is the world, to which most of us cannot but be subject while we remain 
in the body. For Porphyry Odysseus achieves his last goal only when he is yvfLvwOelS 
T(rV paK,Ewv, delivered from the bondage of the flesh. Plotinus, however, as the same 
author records (VP 8.40ff.), was set apart from others because he retained the tranquil 
vision of Reality amid all the many burdens and activities of life. 

Plotinus, who is destined for Elysium,24 completes the journey which is only 
foreseen by Homer. As he repeats the toils of Odysseus without his peregrinations, he 
answers the two conventional descriptions noted above, but in a way that makes him 
the equal of Odysseus in perseverance and his superior in moral worth: 

1. The billows of misfortune. Odysseus made two memorable landfalls, as 
swimmer and as passenger: each could be said to usher him from ignorance to a 
wisdom only later made secure. Plotinus had no Phaeacian bark to carry him, and 
throughout his life was menaced by the storms of sense and change; philosopher as 
he was, however, his progress always resembled that of the homecoming Odysseus, 
being certain, uninterrupted, and at least inwardly serene. His course combines the 
images of two Homeric journeys, and (to take up the hints of Porphyry) he completes 
both journeys waking and without sin: vqxe' ETrelE7OTLEVOS 8~OV droovovdav dALrp6jv. 

2. Divine intervention. Guided throughout his whole life by a harmony of 
Immortals, Plotinus shows a wisdom and intrepidity far surpassing that of Homer's 
mariner, and his Athena is a constant illumination of the intellect, not a late or 
occasional friend. Obscurity surrounds but does not engulf him; the olive is always 
visible from the Cave: ov8e aE 7Tra7rr8r,1v Jfe3AdpwCv e Xe vr8vl os Virvos. 

Might it be objected that it is fanciful to apply the methods of Porphyry to a poem 
which is not of his own composition? If he is not the author of the Oracle - and surely 
we are entitled to suspect a perverse humility in the ascription to Apollo - then it was 
evidently the work of one who was closely related in intellectual sympathies. If the 
author was Amelius he could easily have perused his colleague's treatise before 
embarking on these verses;25 and a disciple of Plotinus would think nothing of 

24 VP 22.48ff.: 
EvO' EVL LEV LAo'T7S, evL 8' lEpoS dfpos 0 IeaOl, 
evcbpoavvrts 7rTAE'wv KaOap7Sg, 7rXA7pov,uevos alev 

dtZfLpoaiUov oX?ETV OedOEV, O0eV aUTLV por)Twv 

7rELap.aTa, KatL YAVKEprj 7TVOL7) Kal V 'VE?LOS alOjp 

XPVUEL7t9 yeve7s JLeyaAov aJtos 1Xt vELovTrat 
MLvwso KaL 'Pa6SdlavO6v ad?eA?EOL, ,Xt X KalOS 
AZiaKos, nxt nAa'rTwv, Lep ts. 

Numerous echoes, cited by Henry and Schwyzer, are here underlined. VP 22.53 offers little 
resemblance to I//. 14.322, and might rather put one in mind of the Minos of Od. 11.568-9, the 
AJos ayAaov vuov with his uK'rrTTpov XpVUE['ov. Thus we find the image of Hades taken up into 
that of Elysium: Plotinus sees the other world as Odysseus does, but not in its terrible 
aspect. 

25 On dating of the Cave of the Nymphs see now the commentary of L. Simonini (Milan, 
1986), pp. 30-1. Nothing suggests that the treatise is a late one; nothing shows that it was written 
before Porphyry's studies under Plotinus. If we find similar features in Enneads 1.6, either author 
could be indebted to the other, or to a common source, or to none. 
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turning the vagaries of Odysseus into a single, linear progress from the flux of sense 
to the undebated ground above the Cave. 

We know at least that the man who wrote the treatise On the Cave was also the man 
to whom this poem owes its preservation. It is natural to suppose that he would 
understand it according to his own principles, and that what he intended the lines to 
convey to readers of his biography is what careful and imaginative study of their 
Homeric antecedents conveyed to him. 

III 

Neither Plotinus nor his encomiast has any reason to occupy himself with the sins of 
Odysseus: Porphyry, however, had special lessons to draw from his frailties, for it 
seemed to him that Odysseus, like himself, had once conceived a design against his 
own life.26 An incident rarely quoted against Odysseus by the allegorists is nonetheless 
the source of his misfortunes, and the Cave of the Nymphs presents it as a sinful 
anticipation of the conquests which are reserved for virtue alone: 

cdi' 6s 
o 

KvKAW,b, ov 6O0aAhLovO 'OSvaaEvtsc AdoacEav, 'va Kal adXPL Trs TraTpLoos V7rrt TL Trdv 

cL/aapTr)LjaTwv vrJLduoavvov. evOev avT-r Kai r7j tOr r,T Aa[a Kaeopa olKEia s LiKETr) roV OEOV 

KaL VrrTO T7V lKeT7)pLav d7TroeLELaaoLU EvC) 7rOV yEVEOAlOV 8a'llova. oV yap 3v d7rA;J 77Ts 

alaO7TK)r7 TaVT',)S adraAAay7jval 5W~7s rTVAuaaoavra ai'VTV Kal KaTapyrjaaL ovvrTOdWSL 

orTovodaavTa, dAA' cELrETO T c TaVTa ToAt4jaavrl tLjVLS i iALwv Kali VAIKv OeWv, oVS XPn 
7rpOTEpov a7TrotLEAl aoOaaL. 

(p. 80.6-15) 

The man who inflicts this injury is, of course, no mean exponent of practical virtue; 
but, as Plotinus would have told him, it is not this that delivers us from the blindness 
of our own eyes.27 Only light can overcome darkness, and the gods are the only source 
of it; if a man tries to forestall them they exact a just revenge. 

The story of Porphyry's folly and redemption is briskly told in the Life of Plotinus 
(11.14ff.). Observing that his pupil has fallen prey to evil broodings, Plotinus bids him 
retire to the more wholesome air of Sicily, where he remains for a number of years, 
learning of his master's death some time before the end of his convalescence. 

More prolix and more improbable28 is the version in Eunapius, which we should 
be glad to neglect with all the discourtesies due to the sophist,29 were it not for the 
intrusion of an older tale, an intelligible narrative, though a concealed one, which it 
seems that a reader of Porphyry might be the best equipped to construe :30 

Igal, pp. 113-15, argues that Amelius must be the author, but relies on our ability to distinguish 
the erudition of Amelius from that of any other member of this very gifted school. The strongest 
argument for ascribing the Oracle to Amelius is the statement at the beginning of VP 22 that he 
received this utterance from Delphi. 

26 See Lamberton, p. 131. For a favourable interpretation of this episode see Maximus, 
Discourses 26.9h on Polyphemus. 27 Note use of rvuA6o in Enneads 1.6.8, cited above. 

28 Eusebius, Historia Ecclesiastica 6.19.6, speaks of Porphyry as having settled in Sicily, thus 
requiring us to postulate either a second journey or a single, longer residence of the kind implied 
in VP. It is possible that VP is disingenuous: on the need to explain one's absence from the 
deathbed of one's master see G. E. L. Owen, 'Philosophical Invective' in Oxford Studies in 
Ancient Philosophy i (1983), p. 12. It remains, however, unlikely that Plotinus would have 
undertaken such a voyage in pursuit of Porphyry in his debilitated state. 

29 So Wright in his Loeb edition discounts the passage as an incompetent recollection of the 
VP. 

30 Best consulted in Bidez, Vie de Porphyre, Appendix p. 48. Other references to Eunapius are 
to Boissonade's pages. 
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'AKopEaTrws 8E T7rS 7TratSElaSg iopoVUJLEvoS Kal TWV 7rr7)yalov EKELVCOV Kal TEOELaaJLevw v 

AoCyuv, XPOvov .E(V TLVa els T7jV aKpdaoav jpKEaEV, WS avTroS ,b)alv, EL'a V67T ro To IeyeOovs -rdv 

Aodyv VtKO/JLEVOS, dT TE a(JLa Kal TO dvOpw7ros cval EVL 'araE, Kal oLa7rAeVaaS elL Z'g KEAlav 
rTv rropOJt v Kal Trv XdpvUoLv, f7TEp 'OU8vaTEU dava7)AeOat AE'yETra, rrdoiv 

.LEV OVTE lOEiv V7TfL?etvev, OTE advpWo7TWrr dKoOaat owvr?sg (ovrw TO Av7rovtLEVOV aVTrJ Kal 

7fdtJLevov a7rTjETo), avvTeLvas of Trri AtAvflalov EavTov (ro os EarT rTJv rTpLtv aKpoTr7ptot)v T71 

ZLKEAL'aC TrO Tp6oS ALSVUq)V dVaTElVO Kal 6dp)v), XKELTO KaTaarTVWV Kal a7TOKapTEpwv, rpo/Tqv 
TE 0V 7TrpO(J0LEEVOS, Kal dvOpor7Trv dAEELVVWV 7Tdrov. 06'S dAaoa(Ko07Ttv 6d tLyas ELtXE IlAWnilvos 

7ri TOVJTOLS, dAAa KaTa Tro6a S E7rordtLvos, 77 TOv KaTa7TE?E?VyoTr a veaviacKOv dvarljTrv, 

7TLTvyXdvY,E KELtLEV(, Kal AOdyCv TE rTpos avrTv 7rV7rodpr7aT Tr/v bvUX7jV dvaKaAovUEJvcov apT 

aLl7TraaOal To6 awUlaTos iJAAovaav, Kal TO actLa EppwaEv es KaTOX7'V TriS vX uxjs. Kal 6d tev 
L7TrrVOVS~ T?E v ,Kal OavoraTaro, d 8e TOVS pr`OevTas Aoyovs el fSflA,iov KaTEOETO TCr)V 

yeypap4FLevwv. Tuv Se LAoaodcowv Tr d7rTopptcqra KaAvTrrdvTvrv daafiEa, KaOadrep Trv 7lro7ruTv 

TOiS tLU60OL, 6 Iopv'ptLos TrO qadptLaKov rTjS oaalqveias EraLveaa KaL oLa7Trelpasg yeVaadLEvos, 

TrrotLVrl7La ypad/as els q0)s 7)yayev. 

That he means to carry the Odyssean imagery beyond the name of Charybdis 
Eunapius testifies by his neat reversal of Homer's poem: 

WToAAXXv 3' dvOpcTrcov 3ev aaTEa Kal vOov EyvW 
(Od. 1.3) 

and the striking juxtaposition of the two formulae dvOpaJ7Trov adAEErLVv 7rarov and 
ov8' dAaooKo75Trv gives this passage the allusive density of a roman a clef. The first 
occurs only once in either the Iliad or the Odyssey: 

Ov OvjLuOV KarETwv, T rdrov dvOpa7rTCv dAEEtLVcv 

(Il. 6.202) 

and is then applied to Bellerophon, a man of heroic stature, but one whose 
presumption was punished by separation from god and man. Porphyry, we may say, 
has exchanged Odysseus for Bellerophon, but he has the luck of the former at this 
point in his tribulations, since the phrase ovS' aAaoUKort'rfv is never completed in the 
Homeric poems except by the name and epithet of a god.31 These five words thus 
comprise a familiar history in miniature: a mortal is condemned for his overweening, 
roams in solitude and affliction, and is plucked from peril at last by divine 
intervention. This interpretation we can derive by putting Eunapius beside Homer 
without guidance from the conceits which other Platonists had foisted upon 
Odysseus; nevertheless, the comparison with Plotinus, Porphyry, Maximus and the 
Oracle of Apollo all but forces itself upon us when we notice that Porphyry's tasting 
of the abdppLaKov Trg aa0r-vvedac produces a transition from light to darkness after the 

pattern of the Platonic ascent from the Cave.32 
The Platonist also knew what to make of a reference to Charybdis. No more than 

the straits of Messina, said the geographers ;33 but Diogenes had employed the name 
as a metaphor for the profligate human belly,34 and the Seventh Epistle tells us how 
the crossing of Charybdis (345e) deposited Plato in a country where 'people fill 
themselves twice a day' (326).35 Charybdis, daily disgorging what it has swallowed, 
is the vortex of human passion, the voyage of Plato an instance of an indiscretion 

31 II. 10.515; 13.10; Od. 8.285. 
32 Note many words denoting clarity or dullness of perception: 18erv, dKovaat, &AaoaKoKrOrTqv, 

duaaOcea, caaorvef'as and elS cs'g. 
33 See Strabo 1.2.16. On the wanderings of Odysseus in Sicily see Apollodorus, Epitome 7.1; 

Polybius 34.3; and the criticisms of Strabo 1.2.1-18. 34 Diogenes Laertius 6.51. 
35 For disparagement of this voyage, imparting symbolic associations, see Heraclitus, 

Homeric Allegories 76.6. Has Plato anticipated Polybius 34.3.11-12 in the emendation of TrpL' 
to 8' in Od. 12.105? 
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typical in philosophers, who were all too apt to return from their meditations to the 
unedifying thoughts of the common man. 

Odysseus is thus drifting upon his own sea: the allegorists have led us to expect that 
the touch of land will be his salvation, when he receives the veil of Leucothea, the seat 
beneath the olive or the ci'ptLaKov which Hermes delivers to him in Aeaea: 

"Qs dapa cowv7aas 7Tope adpiLaKov dapyELd0oVTrs. 

(Od. 10.302) 

The longest thoughts on the ca'ptLaKov are to be found in Heraclitus,36 not the 
Platonists, but the presence of so many reminiscences of Homer may incline us to the 
suspicion that the word was felt by Eunapius to derive a special fitness in this context 
from its poetic associations. If the cbdpiLaKov rjs craarlvetas is the antidote to the 
philosophical charlatanry, the tLEyeos ToJv Aoywv, that had led Porphyry into 

temptation, it would be easy enough for the allegorist to cast the godlike Plotinus in 
the character of Hermes, and to liken his arguments to the mythical herb. 

The poetic tags in Eunapius are therefore no mere flourishes: they desiderate a 
reading of the Odyssey which had been familiar to Platonists since Maximus of Tyre. 
This it has proved possible to demonstrate without borrowing from Porphyry, but it 
is interesting that reference to his extant works will turn these faint impressions of 
allegory into clear and distinct ideas. 

There is no doubt that Plotinus bears the same character in Eunapius which is 
ascribed to him in the Oracle of Apollo: he is the man of eternal vigilance and one who 
merits the epithets of a god. There is equally little difficulty in comparing the truant 
Odysseus of the Cave of the Nymphs with Bellerophon: both men slay their monster, 
both suffer the persecution of those above. To Charybdis Porphyry could have given 
a variety of meanings. In the Oracle of Apollo it is one of many traps that Plotinus 
avoided, but for his disciple this symbol of human passion could have been made to 
represent at least three dangers: the fierce and encroaching appetites, from which 
death seemed the only deliverance; the revenge of those deities dAt'cv Kat I vActKv who 
are not subdued, but roused to effectual wrath, by the act of suicide; even the sins 
inherent in self-destruction, which, as Plotinus observed, cannot be accomplished by 
any but an excessively passionate man.37 

Porphyry's sin, translated into the images of the Odyssey, was to afflict his own 
sense with blindness, and for this he was pursued by the gods of the sea. The words 
6o ptyas H1Arivos in Eunapius succeed the Homeric phrase according to the form of 
one hexameter in particular: 

o68' aAaooKo7rt'Tv ELXE KpEL'V Evoa'XWV. (. 13.0 

Even though this line is not from the Odyssey, it would be difficult to recall it without 
recalling the ten-year vigil which was kept up against Odysseus by the potentate of the 
waves. Pursuit by a watchful deity can be understood in two senses, and any 
Porphyrian reading would have profited by an analysis of the word aAaoaKo7rrrv. 
Whether we imagine the philosopher applying the word to Poseidon or to some more 

36 Homeric Allegories 73.10-13. For a short allegorization of the moly see Olympiodorus, 
Comm. in Phaedonem p. 34.17 (Norvin). 

37 Enneads 1.9.1.9. This, since it was written before Plotinus made the acquaintance of his 
biographer, cannot be the treatise mentioned by Eunapius, unless the latter has made an error. 
The fragment printed in Henry and Schwyzer's text, i.143, seems to allude to Porphyry's 
misguided self-denial, and rebukes those who imagine that their actions are concealed from the 
light of the sun. 
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benevolent deity, we find sight compared with blindness, the fault that provokes the 
wandering contrasted with the faculty that both convicts the transgression and 
provides the means of return. 

Since the word aKos is used in the Cave of the Nymphs (p. 79.7ff.) to denote the 
medicinal power of reason in Odysseus, Porphyry lends some authority to our 
interpretation of the baaputaKov Trjs caaqrvelag. Stobaeus preserves an extract from 
another book, where a discussion of the right mode of quitting the body is succeeded 
by a passage describing the donor of the ofdpcLaKov as one whose illumination protects 
the soul against Circe's charms: 

E?t LdaALtaTa 7eTEp TOY C dvarTOV W(oTp iv TrEET7jt Ka0apEvovTra rravTro a7rTEXetW 7TrdOovS ... KaI 
ckOovoVS Kal OVsfU,VELaS5 KaL Opycs d 7ITTaTCw TL0ECLEVOV TOV qpOOVVVTOr E(KfiaLVELV TOV 

cot'Laros. OTSo d XpvUaoppa7rLS 'Epij7S ... OELKVUVV evapywSs TO KaAov ... a7EXeL To 

KVKE(WVOg5 ... 

(Eclogae 1.41.60) 

Porphyry thus teaches us what was once his own hard lesson. The sequence 'passion, 
projected departure, Hermaic illumination' so resembles that in Eunapius that one 
wonders whether this might not be a fragment of his source. 

All such speculations, however ingenious and however well-documented, will do 
nothing to restore the sense behind the Homeric phrases in Eunapius unless we can 
show that Porphyry is likely to have dictated, not only the matter of this biography, 
but the style. Such influence, which in any case we could never preclude with 
certainty, we have in fact some reasons to surmise: 

1. Eunapius would not have cited Porphyry in the first sentence unless he had 
wished us to hold him responsible for the sequel, yet nothing except the retirement to 
Lilybaeum seems consistent with the account in the Life of Plotinus. We cannot 
suppose that the Life is the source of this narrative in Eunapius without forming an 
unconscionably low estimate of his probity or his intelligence. 

Although we should have preferred him to say so, we may legitimately assume that 
the biographer intends us to look for his source in the 6vTr6oLvlla which he admires 
for the lucidity of its style. Its lucidity offers no antidote to the tumid affectation of 
Eunapius, but his praise is applied specifically to the arguments, which may not have 
been all that the work contained. A vTro'fvrq1La ought perhaps to include a narrative, 
and if Porphyry had introduced the philosophical portion with a rehearsal of his own 
conduct and its motives, he might have thought it appropriate to embellish this with 
the inflated style, the tEzye'os T-r)V Aoycwv, of his earlier cogitations. Such a style might 
easily have provided his biographer with that surfeit of Homeric diction and 
imagery which his skeleton of a tale in the Life of Plotinus would be inadequate to 
explain.38 

2. Imitation of his models was both a pleasure and a duty for Eunapius, and is 
manifest in the first paragraph of his Lives of the Philosophers: 

?Evo?>%v 6 4tAdao'foso, avi'p ,uo'vos Ef a7TravTArwv LAoadcfwv ev AoyoLs TE Kat EpyOtS f)Aoaot'av 
KOOr7raasg (rTa LEdv, ev Aoyots, E'aT TE Kat Ev ypaq/lia, T .7V 7OtK~7V apeT77v ypatbEL, Ta 8E', ev 
7rpadeoL TE Xv apLaTos, aAAa KatL yevva ATparT7yoV TroIS v tro8eylaotv' o yovv i/tyag 
'AAqav8pos OVK av EyE'vero /e'yag, eL !L7q SEvoq6Wv), Kai Ta 7Trdpepya rS77Lt Ielv 

38 On p. 453.19 the 67rouLv7/qa is introduced as a source of biographical information. For 
further discussion of the word see R. Goulet, 'Variations Romanesques sur la Melancolie de 
Porphyre', Hermes 110 (1982), 454. Goulet's theory that the v7rdt,v7q,a was nothing more than 
VP 11 does not account for the magnitude of the discrepancy in this case, or for the critical 
comments with which Eunapius introduces his use of the word. 
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T6Cv a7rovo8atv dvspcv dvaypa'dEtv. 'Etol os OVK Els d Ta rdppya TJv arovoaLtIv 6 Aoyos 
(Ep?EL TrV ypabjv, aAA' Els Tar pya. E' yap TO Trat'yvLov T7jS apET7jq diLtov A6yov, da,e/SoiT diV 

7radvTo rTO a7Tov8a6oLEvov aULW7TJLEvov. 

(p. 453 Boissonade) 
With this we should compare Xenophon's: 

'AAA' 4ol, SOKEE T-rC KaAXv KdyaOo)v dv8pd6v ~pya ov Jdvov Tad LETar acrovSos 7rpaTTo'reva 
dto6LvtfLO6vEvTa E LvaA, atAA Kal rTa v rais 7raL6tais. 

(Symposium 1.1) 

Here TraL'yvov matches ev Trais ral3LaLs and a7rovaL'wv matches tLTa o7Trov87rS: 
Eunapius is too proud to steal, but paronomasia exercises his powers and secures the 
thought to its source. 

We might expect that even greater artifice would be expended on Porphyry, who 
had provided his biographer with a literary model, yet had left so few memorials that 
his own biography had to be pieced together from his works.39 

3. The imitation of Homer is exemplified in the opening of the life of Prohaeresius 
(p. 485): the sophist is ady7jpv ITLva KaL adOvaTov, his attributes LEyd,Aa Kal 

ovpavoL7 Kr-.40 He thus attains the immortality denied to Sarpedon and Glaucus, and 

proves himself a hero of the intellect who is worthy of Homer's lines. 
But in the life of Porphyry the Homeric reminiscences are not in the usual manner, 

or applied to the usual ends. The likening of Porphyry to a named character from 
epic, and the choice of reminiscences that attach themselves to a common 
interpretation of that character, have no parallel in these Lives; and the author, in 
relating facts which cannot but discredit both Porphyry and Odysseus, departs from 
what is his own and the general custom of reserving Homeric phrases for the passages 
of eulogy which they naturally magnify and sustain. It is much more likely that 
Porphyry, deploring his own aberration, set the precedent for this humbling of 
Odysseus than that Eunapius should have conceived of it for himself. 

In this vro'Ldvr,tLa we might have found: (1) An extinction of the senses (Porphyry, 
unlike Odysseus, cannot look upon men or cities); (2) Isolation from god and man 
(Bellerophon); (3) Divine wrath (Charybdis and Poseidon), and (4) the intervention 
of Plotinus in the character of Hermes bearing the bdp[LcaKov. 

If this reconstruction is plausible it may even be possible for us to explain how 
Porphyry's history could be so sadly misrepresented in a biography that names him 
as the only source. If Porphyry's book had used Sicilian features, such as the Cyclops 
and Charybdis, as landmarks in an intellectual journey, while the Life of Plotinus 
described the author's arrival in the flesh at Lilybaeum, it would be possible for an 
inattentive reader to take the figurative itinerary for a real one, and so to transplant 
the philosopher prematurely from Italy to the place of his convalescence. Eunapius 
thus appears in his usual character as an incompetent biographer, but we have reason 
both to thank and to admire him for his sensitive imitation of the language of his 
source. 

IV 

In the Cave of the Nymphs Porphyry distinguishes three chapters in the history of 
Odysseus: his expiatory wanderings as a sinner, his illumination in Ithaca and his 
journey, under the discipline of reason, to his last home. As his main study he takes 
Odysseus at the moment of enlightenment, the moment when he turns his eyes to his 
tutelary deity and away from the treacherous cave. Plotinus also takes this Platonic 

39 See p. 454 and Bidez, Appendix p. 47.13ff. 
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40 See //. 12.323 and Od. 5.239. 
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symbol as a commentary on the Odyssey: by a characteristic instinct he effaces all 
recollection of earlier wanderings and transgressions, and hurries the philosopher 
straight to his goal. The author of the Oracle on Plotinus also makes one journey of 
at least two Homeric scenes, but with such a host of particular allusions, both to 
Homer and to his exegetes, as to point a conscious moral: the godlike sage surpasses 
even the heroes of romance in the integrity of his career. By contrast the behaviour 
of his disciple provokes an elaborate comparison with the Sicilian phase of the epic, 
and with the tribulation imposed upon Odysseus by one divinity and relieved by the 

grace of another. Porphyry is delivered by the advent of Plotinus, in whom Poseidon 
and Athene are combined. 

Reflection upon the Odyssey in the school of Plotinus thus engendered at least four 
different treatments of the hero, each uniting private associations with a stock of 
common images, and each of them developed in accordance with the best traits of a 

philosophy which was inventive, profoundly felt, and intellectually severe.41 

Corpus Christi College, Oxford M. J. EDWARDS 

41 I am indebted to Mr Ewen Bowie, Dr Philip Hardie and Dr Antony Meredith for their 
criticisms of earlier drafts of this paper. 
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